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First Thessalonians 
A study by Dr. David A. DeWit 
 
Introduction 
 
In Acts 17: 1-10, we read: 

 Now when they had traveled through Amphipolis and Apollonia, they came to Thessalonica, 
where there was a synagogue of the Jews. And according to Paul’s custom, he went to them, and 
for three Sabbaths reasoned with them from the Scriptures, explaining and giving evidence that 
the Christ had to suffer and rise again from the dead, and saying, “This Jesus whom I am 
proclaiming to you is the Christ.” And some of them were persuaded and joined Paul and Silas, 
along with a large number of the God-fearing Greeks and a number of the leading women.  But 
the Jews, becoming jealous and taking along some wicked men from the market place, formed a 
mob and set the city in an uproar; and attacking the house of Jason, they were seeking to bring 
them out to the people. When they did not find them, they began dragging Jason and some 
brethren before the city authorities, shouting, “These men who have upset the world have come 
here also; and Jason has welcomed them, and they all act contrary to the decrees of Caesar, 
saying that there is another king, Jesus.” They stirred up the crowd and the city authorities who 
heard these things. And when they had received a pledge from Jason and the others, they 
released them. The brethren immediately sent Paul and Silas away by night to Berea, and when 
they arrived, they went into the synagogue of the Jews. [In this study, all quotes are from the 
NASV translation. Also, I shall use “he” instead of “he or she” for the sake of convenience.] 

 
This incident took place in 49 or 50 A.D. on the second missionary journey of the Apostle Paul, when he 
was acompanied by Silas and Timothy. Paul’s first missionary journey (with Barnabas) was to the 
province of Galatia, in what is today south central Turkey. His second missionary journey revisited 
those believers, then went on to Troas, where he crossed the Aegean Sea to the northern Greek province 
of Macedonia. There he established a church in the city of Philippi (Acts 16:11ff). After Philippi, the 
missionary team went about100 miles (160 kilometers) west to Thessalonica, a city of about 200,000 
people in Paul’s day. 
 
Early in Paul’s ministry, his strategy was to enter a city and visit the synagogue (if they had one, 
Philippi didn’t but Thessalonica did). Being a Jewish male, Paul could stand and speak in any 
synagogue. But when he told them Jesus was the Messiah, explaining and giving evidence that the 
Christ had to suffer and rise again from the dead, some would believe and the rest would throw him out. 
Apparently, many of these were proselytes converted to Judaism, or just Greeks and Romans who 
attended the Jewish synagogues because they liked the Jewish religion better than the polytheism of the 
Greeks and Romans. Many of these were among the first converts to Christianity. 
 
Concerning Thessalonica, we read: And some of them [Jews] were persuaded and joined Paul and Silas, 
along with a large number of the God-fearing Greeks and a number of the leading women. Although the 
exact number is not given, there were a large number of new believers in Thessalonica after Paul spent 
3 weeks there, and for three Sabbaths reasoned with them from the Scriptures. 
 
Paul and his friends apparently had been staying with a man named Jason. We know nothing else about 
Jason. But it is reasonable to suppose that either he was already a believer, having been converted from 
Peter’s initial ministry in Jerusalem (Acts 2:7-11), or he was one of these early converts who were 
persuaded and joined Paul and Silas. 
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When things heated up, as they usually did when Paul began to speak, the new believers hid Paul, Silas, 
and Timothy. The Jews formed a mob and set the city in an uproar. The mob went to Jason’s, and when 
they didn’t find the missionaries, they forced Jason to appear before the city authorities. The Jews then 
publicly accused Jason of (1) harboring criminals who were upsetting the world and (2) violating the 
decrees of Caesar by declaring Jesus as another king. Apparently, some other believers (but not the 
missionaries) went with Jason to the authorities and made some sort of deal with them. It says: And 
when they [the authorities] had received a pledge from Jason and the others, they released them. We 
don’t know what the pledge was. The Greek word simply means something sufficient, or considerable. It 
probably involved some money and possibly a promise to get the missionaries out of town, since all 
three of them left right after that (Acts 17:10-14). 
 
Paul’s strategy and methods are significant here. We learn: And according to Paul’s custom, he went to 
them, and for three Sabbaths reasoned with them from the Scriptures, explaining and giving evidence 
that the Christ had to suffer and rise again from the dead, and saying, “This Jesus whom I am 
proclaiming to you is the Christ.” And some of them were persuaded and joined Paul and Silas…  
Notice: 

• Paul stayed at least three weeks. He stayed until he was forced to leave. 
• His method was to reason and explain from the Scripture and give evidence of the resurrection 

of Christ. 
• The converts were not converted by emotion, or religion, but by being persuaded with reason. 
• The new believers were not left to themselves but joined Paul and Silas. 

 
If Paul was in Thessalonica only three weeks, then he was busy during the week speaking to Gentiles. It 
seems the Thessalonian church was mostly Gentile. When Paul writes this letter, he says: you turned to 
God from idols to serve a living and true God (1:9). These may have been Gentiles attending the 
synagogue, or those he met through them. But, in the end, it was apparently a mostly Gentile church. 
 
From Thessalonica, Paul, Silas, and Timothy went to Berea, where they had an experience similar to that 
in Thessalonica. Silas and Timothy stayed in Berea, while Paul went on to Athens (Acts 17:11-14). They 
rejoined Paul in Athens (Acts 17: 15-16). And from Athens, Paul sent Timothy back to Thessalonica (1 
Thessalonians 3:1) because he was concerned for them, probably because of all the opposition they 
faced while he was there. He says: For this reason, when I could endure it no longer, I also sent to find 
out about your faith, for fear that the tempter might have tempted you, and our labor would be in vain 
(3:5). 
 
It seems that Silas was then dispatched with a similar mission to Philippi. Meanwhile Paul went on to 
Corinth where he stayed for a year and a half, living with a couple named Pricilla and Aquila because he 
was of the same trade, he stayed with them and they were working, for by trade they were tent-makers 
(Acts 18:3). Both Timothy and Silas returned to Paul in Corinth, bringing a gift from the Macedonian 
Churches (who supported Paul on several occasions, see 2 Corinthians 8:1 and Philippians 4:10-18) so 
that Paul began devoting himself completely to the word, solemnly testifying to the Jews that Jesus was 
the Christ (Acts 18:5). It was after Timothy returned and joined Paul in Corinth, with an encouraging 
report about the Thessalonians, that Paul wrote this letter. It was 51 A.D. 
 
It is clear that Paul was thrilled with the report from Timothy, excited about their spiritual progress, and 
wanting them to know about his own circumstances. Paul wanted to be sure they were networked 
together with him and the other believers everywhere. Because of that, the first three chapters tell us a 
lot about Paul’s ministry style, his motivation, and his methods. Chapters 4 and 5 read more like Paul’s 
other shorter epistles, giving exhortations for the Thessalonians. These are new believers. They are 
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growing and spiritual, but not mature. They have only been believers a short time, and Paul wanted them 
to be tied closely to himself and his team. 
 
Having said that, it is not the primary reason Paul wrote 1 Thessalonians (or 2 Thessalonians). Paul 
wrote these letters to tell them about the future. He wrote to warn of false teaching and clarify the truth 
about the Rapture, the resurrection of the body, and the events leading to the Second Coming of Christ. 
Every chapter ends with a focus on the future return of Christ. 
 
----------------------------------------------------------------------------------------------------------------------- 
 

A Commentary on First Thessalonians 
  
Chapter 1 
1:1  Paul and Silvanus and Timothy, To the church of the Thessalonians in God the Father and the Lord 
Jesus Christ: Grace to you and peace. 
 
1:1 Pauvloß kai« Silouano\ß kai« Timo/qeoß thØv ėkklhsi÷â Qessalonike÷wn ėn qewˆ◊ patri« kai« 
kuri÷wˆ Δ∆Ihsouv Cristwˆ◊, ca¿riß uJmi √n kai« ei˙rh/nh. 
 
First, we need to notice that this letter is clearly Pauline in authorship. Only a secular liberal out to 
disprove Christianity would even consider anything else. Paul says he wrote it, it has his signature 
greeting of Grace to you and peace, its style is clearly that of Paul, and he recounts the history of Paul 
and his colleagues on the second missionary journey.  
 
Also, notice that Paul includes Silvanus (the long form of the name Silas) and Timothy. This indicates 
not only that they are working as a team but also that Silas and Timothy had returned to Paul from their 
travels to see the Thessalonians and the other Macedonian believers. 
 
Next, we have a good definition of a local church. The term “local church” is never used in the New 
Testament, but this is as close as we get to it. Paul writes thØv ėkklhsi÷â Qessalonike÷wn, to the 
church of the Thessalonians. So the church is believers, all the believers in the city of Thessalonica. A 
local church, if we choose to use that phrase, is a city church. Paul never tolerated breaking up the 
believers in a city into more than one church (1 Corinthians 1:11-13; 3: 3-7; Galatians 2:11-14). 
 
There are many problems involved with breaking up a city into independent “local churches.” There is 
the tendency to follow a human leader, as in the 1 Corinthian references listed above. But there is also 
the Jim Jones effect where the followers drank the cool aid and died. This would have been avoided if 
they had been in more than one church, or saw the church as all the believers in a community or region, 
or a network of believers. Of course, most perversions are not this devastating, but the danger of 
perversion always exists when we restrict our involvement to only one church. This is the Third John 
situation, where all the local church was wrong and out of touch with the general Christian community. 
Many false doctrines and immoral practices have been supported by saying something like: “It’s 
approved by my local church.” 
 
Also, the word ėkklhsi÷a is probably best transliterated “ecclesia” (like the word “baptism” and 
“deacon,” “hallelujah, ” and “amen”) rather than translated into the word “church.” This allows the 
context, rather than our traditional usage of the word, to define it. The word itself is a combination of the 
word for “called” and “out of” or “from.” So it is any collective group of people called out of the rest of 
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the people for some reason or cause. In this case, it is those people in the city of Thessalonica called out 
of all the other people in the city to be believers in Jesus Christ.  
 
 
Question: 
The phrase the church of Thessalonica in 1:1 refers to: 

A. All those who claimed to be believers in the city of Thessalonica. 
B. All those who gathered together as believers in the city of Thessalonica. 
C. All true believers in Thessalonica. 
D. The various house churches in Thessalonica. 

 
Answer: 
A is correct. The local church was those claiming to be believers in Jesus Christ in a particular city. B is 
incorrect because the “gathering” of believers is the word for “synagogue.” Here Paul uses the word for 
“church” which is “called-out ones,” not “gathered” ones. C is theoretically correct, but it is not who 
Paul is writing to because he could not know for sure who is a true believer. D is incorrect because we 
know of no multiple house churches in the city. If there were, we would expect the letter to be read in 
those churches. But Paul is addressing believers, not gatherings of believers. 
 
 
1:2 We give thanks to God always for all of you, making mention of you in our prayers;   
1:3 constantly bearing in mind your work of faith and labor of love and steadfastness of hope in our 
Lord Jesus Christ in the presence of our God and Father,  
1:4 knowing, brethren beloved by God, His choice of you;  
1:5 for our gospel did not come to you in word only, but also in power and in the Holy Spirit and with 
full conviction; just as you know what kind of men we proved to be among you for your sake. 
 
1:2 Eujcaristouvmen twˆ◊ qewˆ◊ pa¿ntote peri« pa¿ntwn uJmw ◊n mnei÷an poiou/menoi ėpi« tw ◊n 
proseucw ◊n hJmw ◊n, aÓdialei÷ptwß  
1:3 mnhmoneu/onteß uJmw ◊n touv e¶rgou thvß pi÷stewß kai« touv ko/pou thvß aÓga¿phß kai« thvß 
uJpomonhvß thvß ėlpi÷doß touv kuri÷ou hJmw ◊n Δ∆Ihsouv Cristouv e¶mprosqen touv qeouv kai« patro\ß 
hJmw ◊n,  
1:4 ei˙do/teß, aÓdelfoi« hjgaphme÷noi uJpo\ [touv] qeouv, th\n ėklogh\n uJmw ◊n,  
1:5 o¢ti to\ eujagge÷lion hJmw ◊n oujk ėgenh/qh ei˙ß uJma◊ß ėn lo/gwˆ mo/non aÓlla» kai« ėn duna¿mei kai« 
ėn pneu/mati agi÷wˆ kai« [ėn] plhrofori÷â pollhØv, kaqw»ß oi¶date oi–oi ėgenh/qhmen [ėn] uJmi √n diΔ∆ 
uJma◊ß. 
 
This 4-verse-long sentence is presented in the form of a prayer of thanksgiving. There are two words for 
prayer in verse 2, both are very common. Eujcaristouvmen means thanksgiving. It is where we get the 
word Eucharist, which was the prayer of the bishop for the Lord’s Supper in the early centuries of 
church history. The second word proseucw ◊n is the most common word for prayer. When you put this 
together with the last word of verse 2, aÓdialei÷ptwß (without ceasing), you have the same two words 
used in 5:17 pray without ceasing. 
 
Verse 3 states Paul’s basic virtues of faith, hope and love (see 1 Corinthians 13:13). But here, Paul adds 
the concept of effort with each one. So, instead of telling them he is proud of them, Paul prays a prayer 
of thanksgiving for their work of faith, copious (ko/pou) work of love, and perseverance (or enduring 
work) of hope. 
 
In verse 4, he says all that work is evidence of the fact that God both loved them and chose them. So the 
love (agaph) of God (here) is not the universal giving of John 3:16, but the selective choosing of 
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Romans 9:13. (Both passages use the word agaph for love.) We also see their 100 % free will choice of 
faith, hope, and love, being paralleled with the 100 % sovereign election (ėklogh\n) of God. 
 
 
Question: 
In 1:3-4, Paul says he knows God loves them and chose them because of their labor of love and 
steadfastness of hope. That means: 

A. They are saved because of their labor of love and steadfastness of hope. 
B. We know they are saved because of their labor of love and steadfastness of hope. 
C. We know they will mature because of their labor of love and steadfastness of hope. 
D. They are loved by God, whether they are saved or not. 

 
Answer: 
B seems to be what Paul is saying in this passage. A is incorrect because salvation does not come by 
works (Ephesians 2: 8-9; Titus 3:5). C and D are incorrect because the immediate context is about their 
being chosen by God. 
 
 
In verse 5, Paul says their gospel (meaning their message of the good news of Christ’s resurrection and 
its implications—see 1 Corinthians 15:1-11) was not just a verbal sermon. It was, indeed, a verbal 
message, but it was substantiated by power (probably referring to miracles Paul performed), and the 
Holy Spirit (the one who supplied the power for those miracles). It was also with a full conviction (that 
is, a full assurance that the message was completely true, and the power was from God). The last phrase 
literally says: knowing what sort we were (or became) among you on account of you. So Paul appeals to 
their personal conduct as evidence of the truth of their message. 
 
1:6 You also became imitators of us and of the Lord, having received the word in much tribulation with 
the joy of the Holy Spirit,  
1:7 so that you became an example to all the believers in Macedonia and in Achaia. 
 
1:6 Kai« uJmei √ß mimhtai« hJmw ◊n ėgenh/qhte kai« touv kuri÷ou, dexa¿menoi to\n lo/gon ėn qli÷yei 
pollhØv meta» cara◊ß pneu/matoß agi÷ou,  
1:7 w‚ste gene÷sqai uJma◊ß tu/pon pa◊sin toi √ß pisteu/ousin ėn thØv Makedoni÷â kai« ėn thØv 
Δ∆AcaiŒâ. 
 
The next sentence describes the discipleship process. The Thessalonians became imitators of the 
missionaries and, or “that is” (kai is the soft, or inclusive “and”), the Lord. They were imitators in the 
sense that they received the word in much tribulation with the joy of the Holy Spirit. Then after imitating 
the apostle’s application of the Word, they became examples, or types (tu/pon), to all those who 
believed in both Greek provinces. 
 
1:8 For the word of the Lord has sounded forth from you, not only in Macedonia and Achaia, but also in 
every place your faith toward God has gone forth, so that we have no need to say anything.  
1:9 For they themselves report about us what kind of a reception we had with you, and how you turned 
to God from idols to serve a living and true God,  
1:10 and to wait for His Son from heaven, whom He raised from the dead, that is Jesus, who rescues us 
from the wrath to come. 
 
1:8 aÓfΔ∆ uJmw ◊n ga»r ėxh/chtai oJ lo/goß touv kuri÷ou ouj mo/non ėn thØv Makedoni÷â kai« [ėn thØv] 
Δ∆AcaiŒâ, aÓllΔ∆ ėn panti« to/pwˆ hJ pi÷stiß uJmw ◊n hJ pro\ß to\n qeo\n ėxelh/luqen, w‚ste mh\ crei÷an 
e¶cein hJma◊ß lalei √n ti.  
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1:9 aujtoi« ga»r peri« hJmw ◊n aÓpagge÷llousin oJpoi÷an ei¶sodon e¶scomen pro\ß uJma◊ß, kai« pw ◊ß 
ėpestre÷yate pro\ß to\n qeo\n aÓpo\ tw ◊n ei˙dw¿lwn douleu/ein qewˆ◊ zw ◊nti kai« aÓlhqinwˆ◊  
1:10 kai« aÓname÷nein to\n ui˚o\n aujtouv ėk tw ◊n oujranw ◊n, o§n h¡geiren ėk [tw ◊n] nekrw ◊n, Δ∆Ihsouvn 
to\n rJuo/menon hJma◊ß ėk thvß ojrghvß thvß ėrcome÷nhß. 
 
Verse 8 should be the goal of all missions. It is not that the missionaries were no longer needed. Paul 
and his associates were needed to continue to minister to the Thessalonians, but they were not needed in 
places where the Thessalonians could go. 
 
Verses 9 and 10 are one sentence, and they form a powerful message. The point is, not only did the 
converts of the Thessalonians accurately report about the work of Paul’s group, but they understood the 
one-way idea which separates Christianity from all other religions. They didn’t just add Jesus to one of 
their other deities, they turned to God from idols to serve a living and true God. They turned to God, 
who was both living and true, and away from their other beliefs, which were both dead and false. The 
message of Christianity is not being proclaimed until it is understood as declaring all other religions 
beliefs to be false.  
 
 
Question #3: 
In 1:9, it says: you turned to God from idols to serve a living and true God. A good application of that 
today world be: 

A. Don’t worship money or material goods. 
B. Don’t practice acupuncture. 
C. Don’t use icons. 
 

Answer: 
B is correct. Acupuncture is not a medical but a mystical practice connected with eastern pantheistic 
religions. It represents worship of other gods and is flirting with idolatry. A is incorrect because the idols 
Paul has in mind here are items of religious worship not material pleasure. C is incorrect because, 
whatever you believe about icons, they are not worship of another god. 
 
 
The other significant thing here is Paul’s emphasis throughout this letter, especially at the end of each 
chapter—future prophecy. Here the Thessalonians are to have a heavenly focus and expect Jesus, the 
Jesus of Nazareth who died on a cross near Jerusalem and was raised from the dead, to come again and 
deliver His saints from the wrath of the Tribulation period to come, just prior to His Second Coming. 
This argues strongly for a pretribulation Rapture of the church, since the first description of the 
Tribulation calls it the wrath of God. When he begins to describe this time of extreme trouble in 
Revelation 6, John says: the great day of their wrath has come, and who is able to stand? (Revelation 
6:17). 
 
 
Chapter 2 
2:1 For you yourselves know, brethren, that our coming to you was not in vain,  
2:2 but after we had already suffered and been mistreated in Philippi, as you know, we had the boldness 
in our God to speak to you the gospel of God amid much opposition. 
 
2:1 Aujtoi« ga»r oi¶date, aÓdelfoi÷, th\n ei¶sodon hJmw ◊n th\n pro\ß uJma◊ß o¢ti ouj kenh\ ge÷gonen,  
2:2 aÓlla» propaqo/nteß kai« uJbrisqe÷nteß, kaqw»ß oi¶date, ėn Fili÷ppoiß ėparrhsiasa¿meqa ėn 
twˆ◊ qewˆ◊ hJmw ◊n lalhvsai pro\ß uJma◊ß to\ eujagge÷lion touv qeouv ėn pollwˆ◊ aÓgw ◊ni. 
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Paul begins what we call Chapter 2 with a statement of success in the midst of opposition, both in 
Philippi and Thessalonica. He defines success with the words ouj kenh, not vain, or not empty, or not 
worthless. He then describes his ministry in Philippi as one of suffering and uJbrisqe÷nteß. This last 
word means to boast or insult. It is similar to the English word “hubris” (excessive pride, or self 
confidence). Paul is saying he was attacked by proud people. By way of contrast, Paul says they came 
ėparrhsiasa¿meqa, boldly. It’s an aorist, indicative, middle from parrhsia meaning to speak freely, 
boldly, or confidently. So Paul condemns pride but promotes confidence. The difference is that pride is 
value independent from God, and confidence is assurance of the message from God. So Paul’s 
confidence is in God, not in himself apart from God. A good example of this is David facing Goliath. 
David had confidence and boldness, but he had no pride. He saw the whole thing as being from God, not 
from himself. After he killed Goliath, David never mentioned it again. 
 
12. The instruction of the Gospel must be with confidence, not pride. 
 
2:3 For our exhortation does not come from error or impurity or by way of deceit; 
2:4 but just as we have been approved by God to be entrusted with the gospel, so we speak, not as 
pleasing men, but God who examines our hearts. 
2:5 For we never came with flattering speech, as you know, nor with a pretext for greed—God is 
witness— 
2:6 nor did we seek glory from men, either from you or from others, even though as apostles of Christ 
we might have asserted our authority.[This last phrase is in verse 7 in the Greek text] 
 
2:3 hJ ga»r para¿klhsiß hJmw ◊n oujk ėk pla¿nhß oujde« ėx aÓkaqarsi÷aß oujde« ėn do/lwˆ, 
2:4 aÓlla» kaqw»ß dedokima¿smeqa uJpo\ touv qeouv pisteuqhvnai to\ eujagge÷lion, ou¢twß 
lalouvmen, oujc wß aÓnqrw¿poiß aÓre÷skonteß aÓlla» qewˆ◊ twˆ◊ dokima¿zonti ta»ß kardi÷aß hJmw ◊n.  
2:5 Ou¡te ga¿r pote ėn lo/gwˆ kolakei÷aß ėgenh/qhmen, kaqw»ß oi¶date, ou¡te ėn profa¿sei 
pleonexi÷aß, qeo\ß ma¿rtuß,  
2:6 ou¡te zhtouvnteß ėx aÓnqrw¿pwn do/xan ou¡te aÓfΔ∆ uJmw ◊n ou¡te aÓpΔ∆ a‡llwn, 
 
13. Missionaries must be people of personal integrity, defined as the message must be true, the 

messengers must be pure, and the goal must be to please God, not men. 
Here Paul gives another one of his great lists. This time it is how not to proclaim the Gospel. He says 
they spoke without: 

• pla¿nhß, (2:3) error, or wandering. It’s where we get the word “planet” (wandering body). 
• aÓkaqarsi÷aß, (2:3) impurity or uncleanness. 
• do/lwˆ, (2:3) deceit, craft, or guile. 
 

The next four things seem to be about their motives: 
• aÓnqrw¿poiß aÓre÷skonteß, (2:4) men pleasers or finding approval with men. 
• lo/gwˆ kolakei÷aß, (2:5) flattering speech or words which flatter. 
• profa¿sei pleonexi÷aß (2:5) pretext for greed, or a motive of covetousness. 
• zhtouvnteß ėx aÓnqrw¿pwn do/xan, (2:6) seek glory from men. 

 
These are the things we should look for in false teachers. Very often, not only is their content false but 
so are their motives. We cannot judge motives, but we can see if our preachers are: speaking error, 
living in impurity, being deceitful, speaking to please people, greedy, or seeking glory from men. 
 
2:7 But we proved to be gentle among you, as a nursing mother tenderly cares for her own children.  
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2:8 Having so fond an affection for you, we were well-pleased to impart to you not only the gospel of 
God but also our own lives, because you had become very dear to us. 
 
2:7 duna¿menoi ėn ba¿rei ei•nai wß Cristouv aÓpo/stoloi. [This phrase is in verse 6 in the English 
text] aÓlla» ėgenh/qhmen nh/pioi ėn me÷swˆ uJmw ◊n, wß ėa»n trofo\ß qa¿lphØ ta» e̊authvß te÷kna,  
2:8 ou¢twß oJmeiro/menoi uJmw ◊n eujdokouvmen metadouvnai uJmi √n ouj mo/non to\ eujagge÷lion touv 
qeouv aÓlla» kai« ta»ß e̊autw ◊n yuca¿ß, dio/ti aÓgaphtoi« hJmi √n ėgenh/qhte. 
 
In verses 7 and 8, Paul gives us the perfect methods and reasons for doing evangelism. He gives us two 
methods along with the reason for the action. (1) He says they were nh/pioi, literally, like an infant, 
usually translated gentle, as a professional nurse nursing her own children. The reason is the 
missionaries had a oJmeiro/menoi, a fond affection, desire or yearning for the Thessalonians. (2) He says 
they gave them both the Gospel and their own lives (yuca¿ß, literally souls). And the reason for that 
was the Thessalonians ėgenh/qhte had become (it’s an aorist, passive, indicative) very dear to us (or 
literally those we had come to love). Which indicates that Paul went to them with a ministry from God, 
not a desire for the Thessalonians. But in the process of evangelizing them, they became very dear to the 
missionaries. 
 
Question: 
In chapter 2 compare the statement in verse 4: so we speak, not as pleasing men, but God who examines 
our hearts, with verse 7 which says: But we proved to be gentle among you, as a nursing mother 
tenderly cares for her own children. What is the balance between not pleasing men, but God, and caring 
for people like a nurse? Apply this in the area of remarriage after divorce. 

A. We must always please God, but tender care involves allowing remarriage after divorce in some 
situations. 

B. Tender care involves helping people hurt by divorce without approving remarriage after divorce 
because that is not pleasing to God. 

C. Tender care and pleasing God come together when some people are living in a divorced situation, 
which is unbearable, and God would not want them to live like that. 

 
Answer: 
B is correct. If in doubt, always err on the side of pleasing God. Never violate God’s commands for the 
sake of pleasing people (see 2:11-12). But sin always creates difficult situations and collateral damage 
for everyone close to the sinner. The solution is to comfort the afflicted, not encourage them to sin to 
solve their problems. A and C are incorrect because they encourage disobedience to the Word of God. 
 
14. We begin, or initiate, ministry out of a love for God, not a love for people. Often, we do not even 

know the people. But we continue the ministry because often the people become very dear to us. A 
love for people is a poor way to start a ministry. If you start a ministry with a love for people, you’ll 
end up either compromising the Word of God or turning the Gospel into a social works situation. But 
if a ministry is built on the platform of a love of God and the truth of His Word, then a love for the 
people keeps the missionaries coming and working hard. Affection for the people turns faith and 
love into hard work, which is enjoyable. Therefore, we have verse 9. 

 
2:9 For you recall, brethren, our labor and hardship, how working night and day so as not to be a 
burden to any of you, we proclaimed to you the gospel of God. 
  
2:9 Mnhmoneu/ete ga¿r, aÓdelfoi÷, to\n ko/pon hJmw ◊n kai« to\n mo/cqon: nukto\ß kai« hJme÷raß 
ėrgazo/menoi pro\ß to\ mh\ ėpibarhvsai÷ tina uJmw ◊n ėkhru/xamen ei˙ß uJma◊ß to\ eujagge÷lion touv 
qeouv.  
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In verse 9 Paul, uses 3 words for “work” to describe their ministry in Thessalonica: 
• ko/pon, abundant labor ( it’s from kopos where in English we get the word copious).  
• mo/cqon, labor, trouble, or hardship. 
• ėrgazo/menoi, from the most common word for work, which Paul says they did night and day. 

 
So proclaiming the Gospel is work, work which is abundant, full of hardship, and goes on night and day. 
 
2:10 You are witnesses, and so is God, how devoutly and uprightly and blamelessly we behaved toward 
you believers;  
2:11 just as you know how we were exhorting and encouraging and imploring each one of you as a 
father would his own children,  
2:12 so that you would walk in a manner worthy of the God who calls you into His own kingdom and 
glory. 
 
2:10 uJmei √ß ma¿rtureß kai« oJ qeo/ß, wß oJsi÷wß kai« dikai÷wß kai« aÓme÷mptwß uJmi √n toi √ß 
pisteu/ousin ėgenh/qhmen,  
2:11 kaqa¿per oi¶date, wß eºna eºkaston uJmw ◊n wß path\r te÷kna e̊autouv  
2:12 parakalouvnteß uJma◊ß kai« paramuqou/menoi kai« marturo/menoi ei˙ß to\ peripatei √n uJma◊ß 
aÓxi÷wß touv qeouv touv kalouvntoß uJma◊ß ei˙ß th\n e̊autouv basilei÷an kai« do/xan. 
 
In this sentence, Paul describes the character of the missionary team (with another one of his lists) as 
devout, upright, and blameless. Then he describes their work as what a good father would do for his own 
children: exhorting and encouraging and imploring them. Notice, in verse 7 Paul says they were like a 
nursing mother, and in verse 11, he says they were like a father who wants his children to walk in a 
manner worthy of … God. Then he views salvation from God’s perspective: calling us into His own 
kingdom and glory. 
 
Question: 
What is the best way to apply the statement: God who calls you into His own kingdom and glory in 
2:12? 

A. God calls us into His kingdom and His glory. We should not call Him into our kingdom or to help 
us with our own glory. 

B. God calls us to take our own personal kingdom and glory and bring it into submission with His 
kingdom and glory. 

C. God will never help us obtain a kingdom or glory here on earth. 
 

Answer: 
A is correct. The salvation God offers us is a call to join His kingdom, not an offer to join ours. B is 
incorrect because it assumes we can build our own kingdom as long as we are godly about it. The point 
of this statement is that it’s all about God’s kingdom and not about ours. C is incorrect because God’s 
roll for us may be to build us a temporary kingdom on earth, as He did with David and Solomon. But we 
should never seek to build ourselves a kingdom here on earth. 
 
 
2:13 For this reason we also constantly thank God that when you received the word of God which you 
heard from us, you accepted it not as the word of men, but for what it really is, the word of God, which 
also performs its work in you who believe. 
 
2:13 Kai« dia» touvto kai« hJmei √ß eujcaristouvmen twˆ◊ qewˆ◊ aÓdialei÷ptwß, o¢ti paralabo/nteß 
lo/gon aÓkohvß parΔ∆ hJmw ◊n touv qeouv ėde÷xasqe ouj lo/gon aÓnqrw¿pwn aÓlla» kaqw¿ß ėstin 
aÓlhqw ◊ß lo/gon qeouv, o§ß kai« ėnergei √tai ėn uJmi √n toi √ß pisteu/ousin. 
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Verse 13 is a declaration of the inspiration of Paul’s message. He is continuing in his declaration of his 
apostleship (2:6), assuring them that the words which he spoke were inspired by God. Of course, we 
could not say that, but we can teach and quote the words of the apostles as the Word of God. It made a 
big difference whether the Thessalonians receive it as the word of men or the Word of God. If it is 
merely the word of men, then it needs only to be taken into consideration as helpful or suggestive 
advice. Valuable, perhaps, but not directive. But if it is indeed the Word of God, then it is absolute truth, 
not to be evaluated but to be used as a standard for evaluation. 
 
2:14 For you, brethren, became imitators of the churches of God in Christ Jesus that are in Judea, for 
you also endured the same sufferings at the hands of your own countrymen, even as they did from the 
Jews,  
2:15 who both killed the Lord Jesus and the prophets, and drove us out. They are not pleasing to God, 
but hostile to all men,  
2:16 hindering us from speaking to the Gentiles so that they may be saved; with the result that they 
always fill up the measure of their sins. But wrath has come upon them to the utmost. 
 
2:14 uJmei √ß ga»r mimhtai« ėgenh/qhte, aÓdelfoi÷, tw ◊n ėkklhsiw ◊n touv qeouv tw ◊n oujsw ◊n ėn thØv 
Δ∆Ioudai÷â ėn Cristwˆ◊ Δ∆Ihsouv, o¢ti ta» aujta» ėpa¿qete kai« uJmei √ß uJpo\ tw ◊n i˙di÷wn sumfuletw ◊n 
kaqw»ß kai« aujtoi« uJpo\ tw ◊n Δ∆Ioudai÷wn,  
2:15 tw ◊n kai« to\n ku/rion aÓpokteina¿ntwn Δ∆Ihsouvn kai« tou\ß profh/taß kai« hJma◊ß 
ėkdiwxa¿ntwn kai« qewˆ◊ mh\ aÓresko/ntwn kai« pa◊sin aÓnqrw¿poiß ėnanti÷wn,  
2:16 kwluo/ntwn hJma◊ß toi √ß e¶qnesin lalhvsai iºna swqw ◊sin, ei˙ß to\ aÓnaplhrw ◊sai aujtw ◊n 
ta»ß amarti÷aß pa¿ntote. e¶fqasen de« ėpΔ∆ aujtou\ß hJ ojrgh\ ei˙ß te÷loß. 
 
Verse 14 declares the connection between all believers. When the Thessalonians became the ecclesia of 
God, they imitated the ecclesia of God in Judea, in that they began to spread the Gospel to those around 
them. From Jerusalem the church became witnesses of Christ in all Judea and in Samaria (Acts 1:8). 
From Thessalonica, the church became witnesses of Christ in all Macedonia and Achaia (1:7). Both 
resulted in the spread of the Gospel with persecution. 
 
Verses 15 and 16 list the sins of the Jews in this matter. Today, these verses would be considered very 
politically incorrect. But, then, they were in Paul’s day as well. He says seven very judgmental things 
about the Jews: (1) they killed the Lord Jesus, (2) they killed the prophets, (3) they drove out the 
Christian apostles and missionaries, (4) they are not pleasing to God, (5) they are hostile to all men (6), 
and they hinder the spread of the Gospel to the Gentiles.  As a result, (7) they brought upon themselves 
the wrath of God. 
 
 
Question: 
Why was Paul so negative about the Jews in 2:15-16? 

A. Because he did not want the Thessalonians to revert back into Judaism, keeping the Mosaic Law. 
B. Because he hated them for killing Jesus. 
C. Because they were hindering the spread of the Gospel. 
 

Answer: 
C is correct. In the context, Paul says they hindered the spread of the Gospel. A is incorrect because that 
is not mentioned in the context. B is incorrect because it is judging Paul’s motives. 
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These issues led the early church to become very anti-Semitic after the apostles died. But this was not 
Paul’s intent. Paul also showed a love for the Jews, and understood there was a remnant of Jewish 
believers in his day, like himself, who were part of the church of God. Paul also understood there would 
be a believing remnant of Jews in the future, who would be return to the favor of God when the church 
age was over. (See Romans 11:1-6, 18-29. Verses 28 and 29 read: From the standpoint of the gospel 
they [the Jews] are enemies for your sake, but from the standpoint of God’s choice they are beloved for 
the sake of the fathers; for the gifts and the calling of God are irrevocable.) 
 
2:17 But we, brethren, having been taken away from you for a short while—in person, not in spirit—
were all the more eager with great desire to see your face.  
2:18 For we wanted to come to you—I, Paul, more than once—and yet Satan hindered us.  
2:19 For who is our hope or joy or crown of exultation? Is it not even you, in the presence of our Lord 
Jesus at His coming?  
2:20 For you are our glory and joy. 
 
2:17 Hmei √ß de÷, aÓdelfoi÷, aÓporfanisqe÷nteß aÓfΔ∆ uJmw ◊n pro\ß kairo\n w‚raß, prosw¿pwˆ ouj 
kardi÷â, perissote÷rwß ėspouda¿samen to\ pro/swpon uJmw ◊n i˙dei √n ėn pollhØv ėpiqumi÷â. 2:18 
dio/ti hjqelh/samen ėlqei √n pro\ß uJma◊ß, ėgw» me«n Pauvloß kai« a‚pax kai« di÷ß, kai« ėne÷koyen 
hJma◊ß oJ satana◊ß.  
2:19 ti÷ß ga»r hJmw ◊n ėlpi«ß h· cara» h· ste÷fanoß kauch/sewß _ h· oujci« kai« uJmei √ß _ e¶mprosqen 
touv kuri÷ou hJmw ◊n Δ∆Ihsouv ėn thØv aujtouv parousi÷â;  
2:20 uJmei √ß ga¿r ėste hJ do/xa hJmw ◊n kai« hJ cara¿. 
 
Here, at the end of chapter 2, Paul gives us a significant principle for the discipleship process. It never 
ends. Paul is always torn between reaching out to others and returning to build up those he has already 
reached. He never just leaves them behind. He has been taken away from them for a short while—in 
person, not in spirit. It’s prosw¿pwˆ ouj kardi÷â, literally in face, not in heart. The point is, Paul did not 
define missions as indigenous, where he established a church and moved on, leaving them to carry on 
without him. He considered himself always a part of their church and thought it an act of Satan when he 
could not get back to see them. 
 
15.  Ideally, ministry never ends. Paul is always torn between reaching out to others and returning to 
build up those already reached. He never just leaves them behind. He’s been taken away from them for a 
short while, in person but not in spirit. Paul does not define missionary success as indigenous. 
Indigenous is where a ministry is established, and then the missionary moves on the let’s them do the 
ministry. He considered it an act of Satan when he couldn’t get back to them. 
 
Then Paul gives us the reason for his wanting to personally help the Thessalonians grow in Christ. It’s a 
heavenly profit motive. These Thessalonians are part of his reward in heaven. So Paul ends what we call 
chapter 2, as he did chapter 1, with a focus on future prophecy. This time, the emphasis is on the 
judgment seat of Christ. 
 
The phrase e¶mprosqen touv kuri÷ou, ėn thØv aujtouv parousi÷â is literally before the Lord in His 
presence. Although parousi÷a is often used of the Second Coming of Christ, that is not likely its use 
here. [Remember, the immediate context rules in determining the meaning.] Paul is not saying we, the 
church, are judged and receive our rewards at the second Coming of Christ. He is saying we are 
rewarded before the Lord in His presence. 
 
The church, it seems, is already rewarded and proceeds with Christ from Heaven to earth at His second 
coming. Just before the Second Coming we read: It was given to her to clothe herself in fine linen, 
bright and clean; for the fine linen is the righteous acts of the saints (Revelation 19:8). And during the 
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Second Coming it says: And the armies which are in heaven, clothed in fine linen, white after the rapture 
and before the second coming the believers of this church age are rewarded in the heavenly realm as 
described here (also described in 1 Corinthians 3:11-15, and 2 Corinthians 5:10). 
and clean, were following Him on white horses (Revelation 19: 14). The likelihood is that sometime. 
 
 
Question: 
What is the most important point of 2:17-20? 

A. The church is a network of relationships.  
B. Satan will often hinder missionaries from traveling to areas of need. 
C. When we are absent from our Christian friends, we can be with them in spirit. 

 
Answer: 
A is correct. All three of these are true statements Paul makes in the context, so the question is only: 
“Which one is the main idea?” B and C are supportive ideas to the main idea of the church network. 
 
 
Chapter 3 
 
3:1 Therefore when we could endure it no longer, we thought it best to be left behind at Athens alone,  
3:2 and we sent Timothy, our brother and God’s fellow worker in the gospel of Christ, to strengthen and 
encourage you as to your faith,  
3:3 so that no one would be disturbed by these afflictions; for you yourselves know that we have been 
destined for this. 
3:4 For indeed when we were with you, we kept telling you in advance that we were going to suffer 
affliction; and so it came to pass, as you know. 
 
3:1 Dio\ mhke÷ti ste÷gonteß eujdokh/samen kataleifqhvnai ėn Δ∆Aqh/naiß mo/noi  
3:2 kai« ėpe÷myamen Timo/qeon, to\n aÓdelfo\n hJmw ◊n kai« sunergo\n touv qeouv ėn twˆ◊ eujaggeli÷wˆ 
touv Cristouv, ei˙ß to\ sthri÷xai uJma◊ß kai« parakale÷sai uJpe«r thvß pi÷stewß uJmw ◊n  
3:3 to\ mhde÷na sai÷nesqai ėn tai √ß qli÷yesin tau/taiß. aujtoi« ga»r oi¶date o¢ti ei˙ß touvto 
kei÷meqa: 
3:4 kai« ga»r o¢te pro\ß uJma◊ß h™men, proele÷gomen uJmi √n o¢ti me÷llomen qli÷besqai, kaqw»ß kai« 
ėge÷neto kai« oi¶date. 
 
The first thing we should notice is that Paul could not endure not knowing how the Thessalonians were 
coming along in their spiritual growth. The number one concern of anyone ministering to others is their 
spiritual growth. 
 
16.  Ministry means having a continually concern for the spiritual growth of believers.  
 
In verse 2, we learn that Paul’s response was to send Timothy. Besides calling him a brother, Paul says 
he is sunergo\n touv qeouv, a worker together with God, literally: a with-worker (one word) God. We 
know we cannot add one bit to what God is doing. This is the error of those who wish to improve the 
planet. Nor can we help God out with what He is doing. This is the error of those who wish to build the 
church or spread the Kingdom of God throughout the world. But He does allow us to work with Him 
while He is doing what He is doing. Specifically, what Timothy was to do was to sthri÷xai, strengthen, 
support, or make firm, and parakale÷sai, beseech, urge, exhort, console, or comfort. So his first job 
was to strengthen their faith, probably by teaching. His second job was to encourage them in the 
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application of their faith, probably by discussing what they had done, and what Paul and his team had 
done. 
 
Verses 3 and 4 give us another reason for Timothy’s trip to see them. Paul did not want the 
Thessalonians to think Paul’s suffering was something unexpected. It was both expected and predicted. 
The normal expectation for mission work is persecution and suffering for the sake of proclaiming the 
truth of the Gospel. There is an old saying which goes something like: “If you are not getting shot at, 
then you are probably not over the target.” Paul knew he would get shot at because his message was on 
target. He did not talk in terms of pleasant platitudes, tolerance, and peace on earth. He preached a 
gospel of truth, and an exclusive way to God, which declared all other gods false and all other lifestyles 
sinful. That is what was on target and drew persecution. 
 
3:5 For this reason, when I could endure it no longer, I also sent to find out about your faith, for fear 
that the tempter might have tempted you, and our labor would be in vain.  
3:6 But now that Timothy has come to us from you, and has brought us good news of your faith and 
love, and that you always think kindly of us, longing to see us just as we also long to see you,  
3:7 for this reason, brethren, in all our distress and affliction we were comforted about you through 
your faith;  
3:8 for now we really live, if you stand firm in the Lord. 
 
3:5 dia» touvto kaÓgw» mhke÷ti ste÷gwn e¶pemya ei˙ß to\ gnw ◊nai th\n pi÷stin uJmw ◊n, mh/ pwß 
ėpei÷rasen uJma◊ß oJ peira¿zwn kai« ei˙ß keno\n ge÷nhtai oJ ko/poß hJmw ◊n.  
3:6 Arti de« ėlqo/ntoß Timoqe÷ou pro\ß hJma◊ß aÓfΔ∆ uJmw ◊n kai« eujaggelisame÷nou hJmi √n th\n pi÷stin 
kai« th\n aÓga¿phn uJmw ◊n kai« o¢ti e¶cete mnei÷an hJmw ◊n aÓgaqh\n pa¿ntote, ėpipoqouvnteß hJma◊ß 
i˙dei √n kaqa¿per kai« hJmei √ß uJma◊ß,  
3:7 dia» touvto pareklh/qhmen, aÓdelfoi÷, ėfΔ∆ uJmi √n ėpi« pa¿shØ thØv aÓna¿gkhØ kai« qli÷yei hJmw ◊n dia» 
thvß uJmw ◊n pi÷stewß,  
3:8 o¢ti nuvn zw ◊men ėa»n uJmei √ß sth/kete ėn kuri÷wˆ. 
 
Verse 5 reveals the real danger and declares that the danger is real. The danger is Satan and demons. 
And the danger is real in that the spiritual maturity of the Thessalonians was not a given. It would be a 
lifelong ongoing battle. As Paul told the Ephesians: For our struggle is not against flesh and blood, but 
against the rulers, against the powers, against the world forces of this darkness, against the spiritual 
forces of wickedness in the heavenly places (Ephesians 6:12). We cannot simply get people saved and 
leave them to mature on their own. Even when they are clearly saved and therefore indwelled by the 
Holy Spirit, as the Thessalonians were, it is possible for them to follow the temptations of the tempter 
back into the world. And if they did that, there would be no assurance of their salvation (1 John 2:4). In 
which case the labor of the missionaries would have been in vain. So Paul was concerned. 
 
Verse 6 express Paul’s relief that they were indeed doing well and growing in Christ. Specifically, 
Timothy reported they had grown in faith and love. And the evidence of both was that they were longing 
to see Paul again. When there is a longing to see the missionaries, then there is good evidence of 
spiritual growth. For example, I used to meet regularly with a man who suddenly stopped seeing me. 
After a time, I learned he was getting a divorce. Now I know why he no longer wanted to see me. A 
desire for discipleship is an indicator of salvation. Saved people should have a hunger for the Word of 
God (1 Peter 2:2). 
 
Verses 7 and 8 reveal the heart of the apostle. He was able to endure his suffering if he knew his 
disciples were standing firm in the Lord. 
 
Whatever comforts us and brings us joy is an indicator of where our heart is. 
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Question: 
In 3:1-8, why was Paul so pleased by the knowledge that the Thessalonians wanted to see him? 

A. Because this meant their faith was not disturbed by Paul’s suffering. 
B. Because this meant they would be praying for him in his ministry. 
C. Because this meant they were standing firm in the Lord. 

 
Answer: 
C is correct. The main thing Paul wanted to know is if they were standing firm in the Lord (verse 8). 
When he knew they were longing to see him, then he knew they were still following his teaching. Those 
who are sinning and departing our teaching are not eager to see us. A is incorrect because it is not the 
main thing Paul wanted to know. B is incorrect because there is nothing about prayer in the context. 
 
3:9 For what thanks can we render to God for you in return for all the joy with which we rejoice before 
our God on your account,  
3:10 as we night and day keep praying most earnestly that we may see your face, and may complete 
what is lacking in your faith? 
 
3:9 ti÷na ga»r eujcaristi÷an duna¿meqa twˆ◊ qewˆ◊ aÓntapodouvnai peri« uJmw ◊n ėpi« pa¿shØ thØv carâ◊ 
hØ∞ cai÷romen diΔ∆ uJma◊ß e¶mprosqen touv qeouv hJmw ◊n,  
3:10 nukto\ß kai« hJme÷raß uJperekperissouv deo/menoi ei˙ß to\ i˙dei √n uJmw ◊n to\ pro/swpon kai« 
katarti÷sai ta» uJsterh/mata thvß pi÷stewß uJmw ◊n; 
 
In this two-verse-long rhetorical question, Paul makes the point that he wants to katarti÷sai ta» 
uJsterh/mata thvß pi÷stewß uJmw ◊n, complete what is lacking in your faith. The NASV translation 
complete is not good here because it sounds like it is possible to bring their faith to some point of being 
finished or perfected. The word uJsterh/mata is better translated: to mend, restore, create, or 
strengthen. There is another Greek word for completion (teleoß), which is not used here. Paul is talking 
about an ongoing process of his ministry of discipleship with them, carried out through an ongoing 
network of relationships with people like he and Timothy, which continually mend, restore, create, and 
strengthen their faith.  
 
3:11 Now may our God and Father Himself and Jesus our Lord direct our way to you;  
3:12 and may the Lord cause you to increase and abound in love for one another, and for all people, 
just as we also do for you;  
3:13 so that He may establish your hearts without blame in holiness before our God and Father at the 
coming of our Lord Jesus with all His saints. 
 
3:11 Aujto\ß de« oJ qeo\ß kai« path\r hJmw ◊n kai« oJ ku/rioß hJmw ◊n Δ∆Ihsouvß kateuqu/nai th\n oJdo\n 
hJmw ◊n pro\ß uJma◊ß:  
3:12 uJma◊ß de« oJ ku/rioß pleona¿sai kai« perisseu/sai thØv aÓga¿phØ ei˙ß aÓllh/louß kai« ei˙ß 
pa¿ntaß kaqa¿per kai« hJmei √ß ei˙ß uJma◊ß,  
3:13 ei˙ß to\ sthri÷xai uJmw ◊n ta»ß kardi÷aß aÓme÷mptouß ėn agiwsu/nhØ e¶mprosqen touv qeouv kai« 
patro\ß hJmw ◊n ėn thØv parousi÷â touv kuri÷ou hJmw ◊n Δ∆Ihsouv meta» pa¿ntwn tw ◊n agi÷wn aujtouv, 
[aÓmh\n]. 
 
Verses 11-13 are a sort of mid-letter benediction where, common to Paul’s writing, he starts over in the 
next chapter. 
 
Verse 12 is a prayer request that they abound in love for one another. But then the text reads: kai« ei˙ß 
pa¿ntaß, literally and (or even or that is) unto all. There is no word here for “people”(NASV) or “men” 
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(KJV). It is possible that this refers to all people, but it is equally possible that Paul is reiterating his 
prayer for their love for all of the Thessalonian believers.  
 
Verse 13 not only gives the real goal of all ministry (that He may establish your hearts without blame in 
holiness), but that it might be done with an end-times’ perspective. For the third time, Paul ends (what 
we call Chapter 3) with future prophetic events in mind. Here Paul is probably referring to the Second 
Coming of Christ, after the Tribulation, after the believers of this age have been judged and rewarded. 
It’s the time when Jesus comes with all His saints to the Mount of Olives in Jerusalem, when He will 
judge those living on the earth and begin His Millennial Kingdom. The word agi÷wn for saint is literally 
holy ones, which could be either angels or humans or both (see Mark 8:38). Paul’s prayer for the 
Thessalonians is that God will make each of them into one of the holy ones who will be with Christ at 
His Second Coming. 
 
 
Question: 
Whether 3:13 refers to the Rapture or the Second Coming of Christ, the goal of all ministry is that He 
may establish your hearts without blame in holiness before our God. What does that mean? 

A. God wants our motives to be perfectly in line with His desires. 
B. Christ will make us passionate about serving God. 
C. The goal is to be sinless before God. 
 

Answer: 
A is correct. The heart is often a figure for our motives. Blamelessness and holiness are measurements 
against some standard, and here the standard is before our God. So the goal of all ministry is for people 
to have motives which please God. B is incorrect because heart here is a reference to motives not 
passion. C is partially correct in that sinlessness is a part of holiness. But it does not account for the 
positive aspect of hearts without blame. 
 
 

Chapter 4 
 
4:1 Finally then, brethren, we request and exhort you in the Lord Jesus, that as you received from us 
instruction as to how you ought to walk and please God (just as you actually do walk), that you excel 
still more.  
4:2 For you know what commandments we gave you by the authority of the Lord Jesus. 
 
4:1Loipo\n ou™n, aÓdelfoi÷, ėrwtw ◊men uJma◊ß kai« parakalouvmen ėn kuri÷wˆ Δ∆Ihsouv, iºna kaqw»ß 
parela¿bete parΔ∆ hJmw ◊n to\ pw ◊ß dei √ uJma◊ß peripatei √n kai« aÓre÷skein qewˆ◊, kaqw»ß kai« 
peripatei √te, iºna perisseu/hte ma◊llon.  
4:2 oi¶date ga»r ti÷naß paraggeli÷aß ėdw¿kamen uJmi √n dia» touv kuri÷ou Δ∆Ihsouv. 
 
The specific request of verse 1 is that they parela¿bete parΔ∆ hJmw ◊n to\ pw ◊ß dei √ uJma◊ß peripatei √n 
kai« aÓre÷skein qewˆ◊, literally: received from us how you ought to walk and please God. There is no 
word for instruction, although that is implied. And the NASV (just as you actually do walk) is not in the 
text. The last phrase iºna perisseu/hte ma◊llon, literally: that you abound more (or NASV that you 
excel still more), shows once again the spiritual life to be a constant, continual, ongoing process of 
development. 
 
The operative word in verse 2 is paraggeli÷aß (NASV commandments). The Louw and Nida lexicon 
says this word is: an announcement as to what must be done—order, instruction, command. Actually, 
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this is not the common word for command but the word for angel or messenger combined with the word 
according to or from. It assumes instruction coming as if from an angel or special messenger. So Paul is 
not referring to the commands of the Mosaic Law or the Ten Commandments but the instruction of the 
apostles for the church. But the word also carries the force of a commandment in the sense that the 
apostolic instruction was not optional. Its specific precepts were to be kept as commands for the church 
age. 
 
 
Question: 
What is the best interpretation of 4:1-2? 

A. I should keep the commandments given in the Bible. 
B. Christians should keep the commandments given to the church in the New Testament. 
C. The Thessalonians should keep the commandments given to them by the Apostle Paul. 
 

Answer: 
C is correct. A and B are incorrect because they are applications, not interpretations. Of those, B is a 
correct application. 
 
 
4:3 For this is the will of God, your sanctification; that is, that you abstain from sexual immorality;  
4:4 that each of you know how to possess his own vessel in sanctification and honor,  
4:5 not in lustful passion, like the Gentiles who do not know God;  
4:6 and that no man transgress and defraud his brother in the matter because the Lord is the avenger in 
all these things, just as we also told you before and solemnly warned you.  
4:7 For God has not called us for the purpose of impurity, but in sanctification.  
4:8 So, he who rejects this is not rejecting man but the God who gives His Holy Spirit to you. 
 
4:3 Touvto ga¿r ėstin qe÷lhma touv qeouv, oJ agiasmo\ß uJmw ◊n, aÓpe÷cesqai uJma◊ß aÓpo\ thvß 
pornei÷aß,  
4:4 ei˙de÷nai eºkaston uJmw ◊n to\ e̊autouv skeuvoß kta◊sqai ėn agiasmwˆ◊ kai« timhØv,  
4:5 mh\ ėn pa¿qei ėpiqumi÷aß kaqa¿per kai« ta» e¶qnh ta» mh\ ei˙do/ta to\n qeo/n,  
4:6 to\ mh\ uJperbai÷nein kai« pleonektei √n ėn twˆ◊ pra¿gmati to\n aÓdelfo\n aujtouv, dio/ti e¶kdikoß 
ku/rioß peri« pa¿ntwn tou/twn, kaqw»ß kai« proei÷pamen uJmi √n kai« diemartura¿meqa.  
4:7 ouj ga»r ėka¿lesen hJma◊ß oJ qeo\ß ėpi« aÓkaqarsi÷â aÓllΔ∆ ėn agiasmwˆ◊.  
4:8 toigarouvn oJ aÓqetw ◊n oujk a‡nqrwpon aÓqetei √ aÓlla» to\n qeo\n to\n [kai«] dido/nta to\ pneuvma 
aujtouv to\ a‚gion ei˙ß uJma◊ß. 
 
Verse 3 begins this paragraph with another one of the many warnings in the Bible about fornication 
(pornei÷aß). Louw and  Nida define this word as: to engage in sexual immorality of any kind, often with 
the implication of prostitution — to engage in illicit sex, to commit fornication, sexual immorality, 
fornication, prostitution. It is also the word used to categorize homosexuality (Jude 7). So it is a general 
word for any improper sex, but it is the primary word for fornication. [In English, we get the word 
pornography from this word.] The attitude of the apostle toward this is given in his word aÓpe÷cesqai to 
restrain from, to not do, to avoid doing, to keep from doing (Louw and Nida).  
 
In verses 4-8, Paul gives five reasons why all believers should stay completely away from pornei÷aß 

1. In order to possess your own body in holiness and honor. So it is a matter of doing what is best 
for your own body (verse 4). 

2. Because the ėpiqumi÷aß, passion or desire, which unbelievers consider normal, good, and 
healthy (as depicted today in, say, movies and novels) is characteristic of those who do not know 
God (verse 5). 
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3. Because it transgresses and defrauds another person. Paul uses the word brother, which would be 
one man committing some kind of sexual immorality against another man (such as committing 
adultery with his wife). But I assume from the general nature of the context Paul is using the 
word of anyone you involved in pornei÷aß. For example, when you commit fornication with 
your girlfriend, you defraud and transgress your girlfriend (verse 6). 

4. Because the Lord is the avenger against anyone who violates another with sexual immorality 
(verse 6). Sex is always presented in the Bible surrounded by warnings and condemnations. The 
idea that “God has created sex, so it’s basically good” overlooks the fact that everything God 
created is perverted by the Fall of Adam and Eve. God will judge the perversions. 

5. Because sexual immorality is contrary to what God has called us to be. It is a rejection of God, 
who gives us the Holy Spirit. This is probably why we see so much demon activity connected 
with sexual perversions (verses 7-8).  

 
 
Question: 
The best application of the warnings about immorality in 4:1-8 would be: 

A. It would be best if all marriages were arranged by parents, because self-arranged marriages are all 
based on romance which leads to, or comes from, looking to lust. 

B. Romance is always sex-oriented, so it has no place outside of marriage. 
C. Courtship (romance leading to marriage) is biblical, but dating (romance for it’s own sake) is not. 
 

Answer: 
C is correct. This passage does not discuss the subject of romance before marriage, so we have to try to 
get into the mind of Paul and consider the Bible in general to answer it. Since Paul is against any sexual 
immorality and dating for the sake of dating is only to satisfy sexual urges, it would seem that it should 
be avoided. Courtship, however, is dating for the sake of finding a wife and the Song of Solomon would 
seem to say romance (which includes sexual attraction) is a part of it. A is incorrect because it leaves no 
room for legitimate romance as a basis for marriage. There is nothing wrong with parent-arranged 
marriages, but they should not be because all romance is immoral. B is incorrect. Although romance is 
sex-oriented, it is not illegitimate when it does not involve fornication and it is leading toward marriage. 
 
 
 4:9 Now as to the love of the brethren, you have no need for anyone to write to you, for you yourselves 
are taught by God to love one another;  
4:10 for indeed you do practice it toward all the brethren who are in all Macedonia. But we urge you, 
brethren, to excel still more, 
 
4:9 Peri« de« thvß filadelfi÷aß ouj crei÷an e¶cete gra¿fein uJmi √n, aujtoi« ga»r uJmei √ß qeodi÷daktoi÷ 
ėste ei˙ß to\ aÓgapa◊n aÓllh/louß,  
4:10 kai« ga»r poiei √te aujto\ ei˙ß pa¿ntaß tou\ß aÓdelfou\ß [tou\ß] ėn o¢lhØ thØv Makedoni÷â. 
Parakalouvmen de« uJma◊ß, aÓdelfoi÷, perisseu/ein ma◊llon 
 
In verses 9 and10, Paul moves to one of his favorite subjects: filadelfi÷aß, the love of the brethren. 
Here, he defines it with the words to\ aÓgapa◊n aÓllh/louß, the love of one another. So agaph is used 
to define filew, establishing a strong connection between the two most basic Greek words for love. 
Paul considers this something qeodi÷daktoi, God taught. It is something which is built into believers at 
salvation by God. So, for example, when you run into a believer while traveling, one who you have 
never met before, you have an immediate fellowship which is God taught. But, like all virtues, it can be 
perverted, hardened, and must be developed.  
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Verse 10 is very significant in describing filadelfi÷aß, Paul commends them for practicing it in all 
Macedonia. In other words, it was not just a love of Thessalonian believers, nor even a prioritizing of 
those believers. It was a love of the brothers in Philippi and Berea, and anywhere else they went and led 
people to Christ. The point is: Christianity is not ever to be a one-church or one- organization thing. 
When fellowship is confined to one organization, it results in stagnation or perversion. For example, if 
those who died drinking poison Cool Aid in the Jim Jones massacre had belonged to, and extended their 
realm of fellowship to, even two groups instead of just one, it is likely that the tragedy would not have 
happened. 
 
 
Question: 
From 4:9-10 what would Paul be most opposed to? 

A. Local church membership. 
B. Attending a mega church 
C. Being on the finance committee of a local church. 

 
Answer: 
A is correct. Local church membership tends to say I am not a member of another church. But Paul 
commends the Thessalonians for loving the brethren in all the churches equally. Local church 
membership tends to exclude participation with believers outside “your” church. B and C are incorrect 
because neither exclude participation in other local churches as much as membership. 
 
 
4:11 and to make it your ambition to lead a quiet life and attend to your own business and work with 
your hands, just as we commanded you,  
4:12 so that you will behave properly toward outsiders and not be in any need. 
 
4:11 kai« filotimei √sqai hJsuca¿zein kai« pra¿ssein ta» i¶dia kai« ėrga¿zesqai tai √ß [i˙di÷aiß] 
cersi«n uJmw ◊n, kaqw»ß uJmi √n parhggei÷lamen,,  
4:12 iºna peripathvte eujschmo/nwß pro\ß tou\ß e¶xw kai« mhdeno\ß crei÷an e¶chte. 
 
Verse 11 gives three commands for every day living: 

• hJsuca¿zein, remain quiet, or be at rest. 
• pra¿ssein ta» i¶dia do, or accomplish what is your own. 
• ėrga¿zesqai tai √ß [i˙di÷aiß] cersi«n uJmw ◊n, work with your own hands. 

 
The idea of the first command is to be at rest with your surroundings. Be active and upsetting with 
respect to the gospel message, not when it comes to your neighbors, society, politics or other things of 
this world. The second command is about accomplishing something business wise. Do your own job 
well. The third idea is to work with your own hands in the sense that Paul did when he made tents. 
Provide some product or service which will benefit the community where you live. 
 
Verse 12 gives two reasons for the three commands of verse 11. They are to: 

• peripathvte eujschmo/nwß pro\ß tou\ß e¶xw, walk honestly with outsiders, and 
• mhdeno\ß crei÷an e¶chte, not have need. 

 
The general idea is to not be a financial problem in your community. Be honest in your business dealing 
with unbelievers and do not be lazy or negligent so that you are a burden or a problem in your city. 
 
 



 19 

Question: 
What is the best interpretation of 4:11-12? 

A. Christians should work with their own hands and provide useful goods or services for the 
community. 

B. The Thessalonians were not to be lazy. 
C. In order to behave properly before outsiders, we should work quietly and lead a quiet life. 
 

Answer: 
B is correct. This is a good general summary of what Paul is saying. A and C are incorrect because they 
are applications not interpretations. 
 
 
4:13 But we do not want you to be uninformed, brethren, about those who are asleep, so that you will 
not grieve as do the rest who have no hope.  
4:14 For if we believe that Jesus died and rose again, even so God will bring with Him those who have 
fallen asleep in Jesus.  
4:15 For this we say to you by the word of the Lord, that we who are alive and remain until the coming 
of the Lord, will not precede those who have fallen asleep.  
4:16 For the Lord Himself will descend from heaven with a shout, with the voice of the archangel and 
with the trumpet of God, and the dead in Christ will rise first.  
4:17 Then we who are alive and remain will be caught up together with them in the clouds to meet the 
Lord in the air, and so we shall always be with the Lord.  
4:18 Therefore comfort one another with these words. 
 
4:13 Ouj qe÷lomen de« uJma◊ß aÓgnoei √n, aÓdelfoi÷, peri« tw ◊n koimwme÷nwn, iºna mh\ luphvsqe kaqw»ß 
kai« oi˚ loipoi« oi˚ mh\ e¶conteß ėlpi÷da.  
4:14 ei˙ ga»r pisteu/omen o¢ti Δ∆Ihsouvß aÓpe÷qanen kai« aÓne÷sth, ou¢twß kai« oJ qeo\ß tou\ß 
koimhqe÷ntaß dia» touv Δ∆Ihsouv a‡xei su\n aujtwˆ◊.  
4:15 Touvto ga»r uJmi √n le÷gomen ėn lo/gwˆ kuri÷ou, o¢ti hJmei √ß oi˚ zw ◊nteß oi˚ perileipo/menoi ei˙ß 
th\n parousi÷an touv kuri÷ou ouj mh\ fqa¿swmen tou\ß koimhqe÷ntaß:  
4:16 o¢ti aujto\ß oJ ku/rioß ėn keleu/smati, ėn fwnhØv aÓrcagge÷lou kai« ėn sa¿lpiggi qeouv, 
katabh/setai aÓpΔ∆ oujranouv kai« oi˚ nekroi« ėn Cristwˆ◊ aÓnasth/sontai prw ◊ton,  
4:17 e¶peita hJmei √ß oi˚ zw ◊nteß oi˚ perileipo/menoi a‚ma su\n aujtoi √ß arpaghso/meqa ėn 
nefe÷laiß ei˙ß aÓpa¿nthsin touv kuri÷ou ei˙ß aÓe÷ra: kai« ou¢twß pa¿ntote su\n kuri÷wˆ ėso/meqa.  
4:18 ›Wste parakalei √te aÓllh/louß ėn toi √ß lo/goiß tou/toiß. 
 
This paragraph is the primary description of what has come to be called the Rapture of the church (the 
other major passages are John 14:1-3, and 1 Corinthians 15:50ff). We shall consider it verse by verse. 
 
In verse 13, Paul tells them he does not want them to be aÓgnoei √n, ignorant, about those who have 
previously died in Christ. In other words, it is important to be informed about future prophecy and what 
happens to the dead and the facts about the resurrection from the dead. Many ignore this subject today, 
but Paul sees it as crucial for their mental perspective as believers. Their understand-ing about what 
happens to the dead and what will happen to them, whether they die or are Raptured, is necessary for 
proper spiritual growth. 
 
Verse 14 tells the Thessalonians something they already knew: that Jesus died and rose again. Then 
Paul tells them something they didn’t know—God will bring with Him those who have fallen asleep in 
Jesus. So, those who have died will actually return with Christ for this event, but neither they nor He 
will actually come all the way to the earth (verse 17). 
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Verse 15 tells us that those who are still living when this event occurs will not receive their resurrected 
body before those who have died (1 Corinthians 15:50ff). The dead will precede the living in the matter 
of the resurrection. 
 
Verses 16 and 17 describe the procedure for this.  

• First, the Lord Himself will descend from heaven with a shout, with the voice of the archangel 
and with the trumpet of God. 

• Second, the dead in Christ will rise first, (that is, they will receive their resurrected bodies). 
• Third, we who are alive and remain will be caught up together with them in the clouds to meet 

the Lord in the air. 
• Fourth, we shall always be with the Lord. 

 
We do not know who hears the shout, the voice, and the trumpet. Presumably it is just the believers, and 
possibly only those who have already died and are coming with Christ at the Rapture. They will raise 
first. But they are already with the Lord (2 Corinthians 5:8), and the dead are already in some 
recognizable bodily form (Matthew 17:3; Luke 16:19-31). 
 
These believers who have died, and are in the heavenlies in some bodily form, have not yet received the 
resurrected body which will be theirs for all eternity. Concerning that body, Paul says: For this 
perishable must put on the imperishable, and this mortal must put on immortality. But when this 
perishable will have put on the imperishable, and this mortal will have put on immortality, then will 
come about the saying that is written, “death is swallowed up in victory …” (1 Corinthians 15:53-54). 
So as an old Christian saying goes: “If you believe in Jesus, this life is as bad as it gets. If you do not 
believe in Jesus, this life is as good as it gets.” The problem we face daily is the mortality of our bodies. 
We are physically mortals. For this we envy the angels because they are immortals. But this new body 
changes all that. At the time of the Rapture, we of this church or grace age will put on immortality. 
Then, finally, for us believers, death is swallowed up in victory. 
 
We should also notice that the movement for believers is very different from the Second Coming of 
Christ. At the Rapture, we go up to meet Christ in the clouds, and from there to be with Christ in the air. 
At the Second Coming, the believers living through the Tribulation period don’t go anywhere but await 
the judgment of Christ after He comes to earth (Matthew 25). 
 
The descriptive words for this event we call the Rapture come from the phrase in verse 16 a‚ma su\n 
aujtoi √ß, at once (or at the same time) together with Him. The word rapture comes from the Medieval 
Latin word raptura meaning to seize or carry off. It may not be the best word for this event. It is not a 
biblical word or even a Greek word. Nonetheless, it is the word normally used to label this event, so we 
are stuck with it. 
 
 
Question: 
Which passages describe the same event as 4:13-18?  

A. Matthew 24:40-41 
B. 1 Corinthians 15:50-57 
C. John 14:1-3 
D. Revelation 19:11-15 
E. 2 Thessalonians 2:8 
F. Zechariah 14:4 
 

Answer: 
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B and C are correct since they describe the Rapture or what will happen at the Rapture. The other 
passages refer to the Second Coming of Christ after the Tribulation. 
 
 
Also notice, after this event we shall always be with the Lord. And this information was to comfort one 
another, unlike the Second Coming of Christ, which is an event of judgment and horror for those living 
on the earth. It could be argued that the Second Coming is not a horror for believers, but the trumpet 
gathers them from the various parts of the earth to a judgment on the earth, not to meet the Lord in the 
air (Matthew 24:29-31). 
 
 
Chapter 5 
 
5:1 Now as to the times and the epochs, brethren, you have no need of anything to be written to you. 
 
5:1 Peri« de« tw ◊n cro/nwn kai« tw ◊n kairw ◊n, aÓdelfoi÷, ouj crei÷an e¶cete uJmi √n gra¿fesqai, 
 
Paul begins Chapter 5 with the words: Peri« de, But concerning. This indicates Paul is continuing the 
subject of the previous chapter, but changing to a different area within that subject. 
 
Next, he uses the two most common Greek words for time. Paul is not referring to two different kinds of 
time. The point is to make it clear he is referring to end times prophecy. Apparently, the reason they 
need no instruction about it is because Paul taught on the subject when he was there. This tells us that 
end times prophecy was part of Paul’s initial instruction of new believers, possibly even part of his 
evangelistic teaching.  
 
By way of application, very early in a person’s Christian walk he should be taught eschatology. 
Eschatology is the study of last things (from the Greek word ėsca¿toß, eschatos, for last). It is simply a 
more precise way to denote the study of future prophecy and future resurrections and judgments. This 
will tend to orient a new believer to heaven instead of earth, and that will govern how he views the 
spiritual life. 
 
5:2 For you yourselves know full well that the day of the Lord will come just like a thief in the night. 
 
5:2 aujtoi« ga»r aÓkribw ◊ß oi¶date o¢ti hJme÷ra kuri÷ou wß kle÷pthß ėn nukti« ou¢twß e¶rcetai. 
 
Verse 2 introduces a subject which is taught in both testaments, and apparently, also taught to the 
Thessalonians when Paul was with them: hJme÷ra kuri÷ou, (the) Day of the Lord. 
 
 Ryrie says: 

Three facets of the Day of the Lord, are discernable: (1) the historical, that is, God’s 
intervention in the affairs of Israel (Zeph. 1:14-18; Joel 1:15) and heathen nations (Isa. 13:6; 
Jer. 46:10; Ezek. 30:3); (2) the illustrative, whereby an historical incident represents a partial 
fulfillment of the eschatological Day of the Lord (Joel 2:1-11; Isa. 13:6-13); (3) the 
eschatological. This eschatological “day” includes the time of the Great Tribulation (Isa. 2:12-
19; 4:1), the second coming of Christ (Joel 2:30-32), and the Millennium (Isa. 4:2; 12; 19:23-
25; Jer. 30:7-9) [“Ryrie Study Bible,” p. 1392]. 
 

Here, Paul is using the Day of the Lord in the third sense Ryrie has listed. So here the Day of the Lord is 
that time when God intervenes in history in order to bring about specific judgments. For us (and the 
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Thessalonians), there only remains the last, or eschatological, Day of the Lord. This time of God’s future 
intervention will begin with the start of the Great Tribulation, continue through the Second Coming of 
Christ, and extend through the millennial reign of Christ on earth, to the destruction of this earth. 
 
It will take the world by surprise because the Antichrist will be promising peace and offering a 
prosperous wealthy system of material opulence (Revelation 18). After taking over a ten-nation 
European/Roman western empire (Daniel 2:41-45; 7:19-27; Revelation 17:12-18), the Antichrist will 
make peace with the world and finally offer a peace treaty to Israel (Daniel 9:27). The signing of this 
peace treaty with Israel will begin the clock ticking on the 7-year Great Tribulation, the beginning of the 
Day of the Lord. But because the church has been taken away in the Rapture (which Paul has just 
described in the last chapter), there will be no general awareness of the biblical teaching so the day of 
the Lord will come just like a thief in the night. 
 
 
Question: 
The day of the Lord begins with: 

A. The rapture. 
B. The tribulation. 
C. The Second Coming of Christ. 
 

Answer: 
B is correct. The day of the Lord begins with the 7-year Tribulation period. A is incorrect because the 
Rapture is before the day of the Lord. C is in correct because the day of the Lord is already going on at 
the Second Coming of Christ. 
 
 
5:3 While they are saying, “Peace and safety!” then destruction will come upon them suddenly like 
labor pains upon a woman with child, and they will not escape. 
 
5:3 o¢tan le÷gwsin: ei˙rh/nh kai« aÓsfa¿leia, to/te ai˙fni÷dioß aujtoi √ß ėfi÷statai o¡leqroß w‚sper 
hJ wÓdi«n thØv ėn gastri« ėcou/shØ, kai« ouj mh\ ėkfu/gwsin. 
 
Verse 3 gives two of the appealing promises of the Antichrist’s Babylon, Peace and safety. They are the 
people of the secular godless world who believe in the evolution of man to a better and higher state of 
being through technology (Isaiah 2:12-17). They are living longer, more informed, materially comforted, 
practicing immorality without the consequences of their sin (like fornication, homosexuality, pride, and 
greed), seemingly erased by technology and social maneuvering (like the acceptance of abortion, 
homosexual marriages, cures for sexually transmitted diseases and the tolerance of all religion). 
Everything is going along beautifully for the godless world. Referring to the Antichrist’s Babylon, John 
writes: For all the nations have drunk of the wine of the passion of her immorality, and the kings of the 
earth have committed acts of immorality with her, and the merchants of the earth have become rich by 
the wealth of her sensuality (Revelation 18:3).  
 
So all they need is Peace and safety. And the Antichrist will offer that by way of a treaty which will 
include the 666 mark of the beast on their hand or forehead in order to participate in the global financial 
network (Revelation 13:16-18). This will be a promise of what the world has sought for throughout the 
centuries, and the secular liberals have said is possible by human effort. It will be world peace and 
prosperity without moral restrictions. 
 
Also, this world peace and prosperity, in the midst of unprecedented global immorality, will not end 
gradually. It will not slowly fall apart, like empires of the past. Paul says: destruction will come upon 
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them suddenly. John writes: in one day her plagues will come, pestilence and mourning and famine, and 
she will be burned up with fire (Revelation 18:8). This is the beginning of the Day of the Lord, the Great 
Tribulation of which Jesus said: For then there will be a great tribulation, such as has not occurred 
since the beginning of the world until now, nor ever will (Matthew 24:21). 
 
5:4 But you, brethren, are not in darkness, that the day would overtake you like a thief;  
5:5 for you are all sons of light and sons of day. We are not of night nor of darkness; 
5:6 so then let us not sleep as others do, but let us be alert and sober. 
 
5:4 uJmei √ß de÷, aÓdelfoi÷, oujk ėste« ėn sko/tei, iºna hJ hJme÷ra uJma◊ß wß kle÷pthß katala¿bhØ:  
5:5 pa¿nteß ga»r uJmei √ß ui˚oi« fwto/ß ėste kai« ui˚oi« hJme÷raß. Oujk ėsme«n nukto\ß oujde« sko/touß: 
5:6 a‡ra ou™n mh\ kaqeu/dwmen wß oi˚ loipoi÷ aÓlla» grhgorw ◊men kai« nh/fwmen. 
 
The point of verses 4-6 is, most of the world is living in darkness. Darkness is ignorance and sin. And 
the ignorance is concerning the revelation of God. But the Thessalonians, because they are believers of 
this age, are not among those who will be overtaken by the Day of the Lord like a thief. The reason they 
will not be overcome is not because they will figure it out and prepare for it. There is no way to prepare 
for the wrath of the Tribulation. The Thessalonians, and all believers of this age, will not be overtaken 
by the Great Tribulation because they will be Raptured out of the world before it happens.  
 
In verse 6, Paul says, not only are the Thessalonian believers not appointed to wrath, they are able to see 
it coming. True believers have a conviction of the Holy Spirit which allows them to discern the 
movements in the society around them toward darkness (ignorance of the Word of God and sin) and 
away from light (the Word of God). Believers can discern this because they are not of the darkness. 
Those who participate in the darkness are like the frog in the slowly boiling pot who cannot discern the 
oncoming heat.  
 
Verse 6 also has three interesting commands: 

1. kaqeu/dwmen, this is the word for “sleep,” in the sense of go to bed and rest. What is interesting 
is that this is not the word for sleep used as a metaphor for death in 4:13 and 15 (koimaw, 
koimao from which English gets the word “coma”). The command here, also a metaphor, is to 
not be unaware of where the world is going morally. 

2. grhgorw ◊men, to be alert or awake. This is in contrast to the first word, but it implies more than 
not sleeping. It means to have your senses sharp and sensitive to what is happening.  

3. nh/fwmen. Thayer says this word means: “to be calm and collected in spirit; to be temperate, 
dispassionate, circumspect: 1 Thessalonians 5:6, 8; 2 Timothy 4:5; 1 Peter 1:13; 5:8… unto (the 
offering of) prayer, 1 Peter 4:7.” This word is also used for the opposite of drunkenness as in 
verses 7-8. So Paul does not call for things like political action, or public outrage, but a 
contemplative awareness to keep the believers from following the darkness of the world. 

 
 
Question: 
In 5:4-6, Paul says concerning the day of the Lord: But you, brethren, are not in darkness, that the day 
would overtake you like a thief… let us be alert and sober. Why did they need to be alert and sober? 

A. Because the Day of the Lord might start at any time. 
B. Because they were to be aware of the prophetic times as they unfolded. 
C. So the believers alive at that time would not be overtaken like a thief. 

 
Answer: 
B is correct. The alertness was so they world be aware of biblical prophecy so they could discern the 
signs of the times as they occurred. A is incorrect because the Day of the Lord could not begin until the 
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Antichrist is revealed first (2 Thessalonians 2:3-4). C is incorrect because Paul is addressing what these 
Thessalonians should be doing. 
 
 
5:7 For those who sleep do their sleeping at night, and those who get drunk get drunk at night.  
5:8 But since we are of the day, let us be sober, having put on the breastplate of faith and love, and as a 
helmet, the hope of salvation. 
 
5:7 Oi˚ ga»r kaqeu/donteß nukto\ß kaqeu/dousin kai« oi˚ mequsko/menoi nukto\ß mequ/ousin:  
5:8 hJmei √ß de« hJme÷raß o¡nteß nh/fwmen ėndusa¿menoi qw¿raka pi÷stewß kai« aÓga¿phß kai« 
perikefalai÷an ėlpi÷da swthri÷aß: 
 
Verse 7 reiterates the idea already made both for emphasis and to introduce verse 8. There is, however, a 
general point here. We are not night people, we are day people, in the sense that what we do and say is 
truth not lies. Our message is open to examination not private experiences, available for everyone to 
look at, not a private cult. What we say is a rational look at reality, not something just understood by 
drunk people at night. 
 
Verse 8 repeats this word nh/fwmen (sober,sub-point #3 of verse 6 above). Then Paul gives the reason 
for this soberness in the midst of a continually darker world. It is the basic Christian attributes of faith, 
hope, and love (1 Corinthians 13:13). Here he also mixes in some of what he would later describe to the 
Ephesians as the full armor of God (Ephesians 6:13-17). The point is, when we are armed with faith, 
hope, and love, we do not need to rant and rave or call for people to be involved socially or politically. 
Faith in the truth of the Word of God, hope in an eternal future with God in a resurrected body, and a 
love for other believers is a foundation which will keep us alert to the moral decay around us and allow 
us to discern what is creeping into the church around us. 
 
5:9 For God has not destined us for wrath, but for obtaining salvation through our Lord Jesus Christ,  
5:10 who died for us, so that whether we are awake or asleep, we will live together with Him. 
5:11 Therefore encourage one another and build up one another, just as you also are doing. 
 
5:9 o¢ti oujk e¶qeto hJma◊ß oJ qeo\ß ei˙ß ojrgh\n aÓlla» ei˙ß peripoi÷hsin swthri÷aß dia» touv kuri÷ou 
hJmw ◊n Δ∆Ihsouv Cristouv  
5:10 touv aÓpoqano/ntoß uJpe«r hJmw ◊n, iºna ei¶te grhgorw ◊men ei¶te kaqeu/dwmen a‚ma su\n aujtwˆ◊ 
zh/swmen. 
5:11 Dio\ parakalei √te aÓllh/louß kai« oi˙kodomei √te ei–ß to\n eºna, kaqw»ß kai« poiei √te. 
 
Verse 9 is one of the greatest assurances that the church will not go through the Tribulation. Paul says 
God has not e¶qeto, destined us for ojrgh\n, wrath. The word e¶qeto is an aorist, middle, from tiqhmi, a 
common word meaning: to be made, appointed, or assigned. So, an amplified translation might be God 
Himself has once for all made us [believers] in such a way that we are not appointed to wrath. Wrath 
being the angry judgment of God to be poured out on the earth, in order to satisfy the violation of His 
holiness. But Revelation 6, the first chapter describing the Tribulation period, is called the wrath of God 
(Revelation 6:16-17). 
 
Some argue that Revelation 6 is an overview of the whole 7-year Tribulation, and the wrath isn’t until 
the end of the chapter. This would allow for a Rapture in the later parts of the Tribulation or after it, just 
prior to, or as part of, the Second Coming. Possibly. But Revelation chapters 4 and 5 lead up to chapter 6 
with the Lamb of God, who was slain, having the authority to open the book which was sealed. And that 
whole book represents the judgments of God upon the earth. So it seems that the whole 7-year 
Tribulation is a time which the believers of this age (the church, the ecclesia) are not destined for. 
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In contrast to the wrath of God, the church is destined for the salvation of God through Christ. The 
whole point of salvation is not simply that we go to heaven but that we are saved from the wrath of God 
because He poured out that wrath upon Christ on the cross. 
 
Verse 11 is another indicator that the church will not go through the Tribulation. This whole message is 
one which should encourage and build up believers. parakalei √te is a very common word meaning to 
beseech, exhort, or console. oi˙kodomei √te is the common word for building a house or any structure. 
 
 
Question: 
When Paul says God has not destined us for wrath (5:9), he means: 

A. The trouble we experience on earth is not from the wrath of God. 
B. The trouble the earth will experience is not for the church. 
C. The trouble unbelievers will experience in hell is not for us believers. 
 

Answer: 
B is correct. The alertness was so they would be aware of biblical prophecy, so they could discern the 
signs of the times as they occurred. A is incorrect because the Day of the Lord could not begin until the 
Antichrist is revealed first (2 Thessalonians 2:3-4). C is incorrect because Paul is addressing what these 
Thessalonians should be doing. 
 
 
In verses 12-22, Paul gives the Thessalonians 16 Erwtw ◊men, requests, things he asks them to do. These 
are not simply suggestions, since they come from an apostle. But rather than list them as commands, 
Paul gives them as things he requests they do if they want to be close to the heart of God. Typical of 
Paul’s lists, they overlap somewhat and are a bit repetitive. But that is no accident. Paul does that for 
emphasis and impact. Also, you may wish to group some of these together, and some are a contrast with 
the previous request. I have separated them here so that we might better observe each. I shall quote the 
passage with my numbering of Paul’s requests. 
 
(1) 5:12 But we request of you, brethren, that you appreciate those who diligently labor among you, 

and have charge over you in the Lord and give you instruction, 5:13 and that you esteem them 
very highly in love because of their work. 

(2) Live in peace with one another. 
(3) 5:14 We urge you, brethren admonish the unruly, 
(4) encourage the fainthearted, 
(5)  help the weak, 
(6)  be patient with everyone. 
(7) 5:15 See that no one repays another with evil for evil, but 
(8) always seek after that which is good for one another and for all people. 
(9) 5:16 Rejoice always; 
(10) 5:17 pray without ceasing; 
(11) 5:18 in everything give thanks; for this is God’s will for you in Christ Jesus. 
(12) 5:19 Do not quench the Spirit; 
(13) 5:20 do not despise prophetic utterances. 
(14) 5:21 But examine everything carefully; 
(15)  hold fast to that which is good; 
(16)  5:22 abstain from every form of evil. 
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5:12 Erwtw ◊men de« uJma◊ß, aÓdelfoi÷, ei˙de÷nai tou\ß kopiw ◊ntaß ėn uJmi √n kai« proiœstame÷nouß 
uJmw ◊n ėn kuri÷wˆ kai« nouqetouvntaß uJma◊ß  
5:13 kai« hJgei √sqai aujtou\ß uJperekperissouv ėn aÓga¿phØ dia» to\ e¶rgon aujtw ◊n. ei˙rhneu/ete ėn 
e̊autoi √ß.  
5:14 Parakalouvmen de« uJma◊ß, aÓdelfoi÷, nouqetei √te tou\ß aÓta¿ktouß, paramuqei √sqe tou\ß 
ojligoyu/couß, aÓnte÷cesqe tw ◊n aÓsqenw ◊n, makroqumei √te pro\ß pa¿ntaß.  
5:15 oJra◊te mh/ tiß kako\n aÓnti« kakouv tini aÓpodwˆ◊, aÓlla» pa¿ntote to\ aÓgaqo\n diw¿kete [kai«] 
ei˙ß aÓllh/louß kai« ei˙ß pa¿ntaß. 
5:16 Pa¿ntote cai÷rete,  
5:17 aÓdialei÷ptwß proseu/cesqe,  
5:18 ėn panti« eujcaristei √te: touvto ga»r qe÷lhma qeouv ėn Cristwˆ◊ Δ∆Ihsouv ei˙ß uJma◊ß.  
5:19 to\ pneuvma mh\ sbe÷nnute,  
5:20 profhtei÷aß mh\ ėxouqenei √te,  
5:21 pa¿nta de« dokima¿zete, to\ kalo\n kate÷cete,  
5:22 aÓpo\ panto\ß ei¶douß ponhrouv aÓpe÷cesqe. 
 
(1) The first of Paul’s requests is his longest, and it has to do with leadership. Paul describes their 
leaders as: 

• tou\ß kopiw ◊ntaß ėn uJmi √n, those who work (literally; labor hard) among you, 
• proiœstame÷nouß uJmw ◊n ėn kuri÷w, [those who] lead (or administrate) you in the Lord, 
• nouqetouvntaß uJma◊ß, [those who] warn or admonish you. 

 
We should notice that Paul describes leadership, not with positions such as deacons or elders, but with 
functions, like working, leading, and admonishing. Also, notice the work of leadership is not just “being 
followed” but leading in the direction of the lordship of Christ, and it includes warning them and/or 
admonishing those who are led. 
 
The response to these leaders should be to know them (ei˙de÷nai, NASV appreciate – verse 12), and to 
esteem them very highly in love. 
 
 
Question: 
According to 5:12, 

A. Pastors and priests are not leaders. 
B. Pastors and priests are in a position of leadership. 
C. Pastors and priests should be leaders. 
D. All of the above. 
E. None of the above. 

 
Answer: 
E is correct. None of the above statements are correct for the following reasons: A is incorrect because 
some pastors and priests are indeed leaders as Paul describes leadership in this passage. B is incorrect 
because no “position” of leadership is mentioned in this passage. Also, the only “positions” mentioned 
in the New Testament are elders and deacons. C is incorrect because it says if we create an organization 
and appoint officers, and give them positions and titles, we can assume they have the responsibility, 
gifts, and calling to be the leaders described in this passage. Therefore D is also incorrect. 
 
 
(2) This request is a common one, literally; have peace among yourselves. 
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(3) Next, he gives them a exhortation for discipline, admonish the unruly, or it could be translated: we 
beseech you brethren to warn the disorderly (or lazy). Notice the continual emphasis in Paul’s 
instructions about correcting teaching and behavior which is wrong, not just teaching what is right. 
 
 
Question: 
How do we admonish the unruly and at the same time Live in peace with one another (5:13-14)? 

A. There must always be a compromise because the unruly will never be at peace when they are 
admonished. 

B. We must admonish the unruly, not live in peace with them. We live in peace with those who are 
not unruly. 

C. Living in peace with one another includes living in peace with the unruly by admonishing them. 
 

Answer: 
C is correct. Admonishment is the way of living at peace with the unruly. Something must be done about 
the unruly which allows them to repent and change, while keeping their unruliness from being a leaven 
which leavens the whole body of believers. A is incorrect because compromise just lets sin into the 
church. B is incorrect because it assumes we can just exclude the unruly from fellowship without 
admonishing them in a process aimed at them being part of the church. 
 
 
(4) Then he gives the balance to that: encourage the discouraged. The word is ojligoyu/couß, a 
combination of the words for small, little or few, and the word for soul. So it is literally, though 
awkwardly, small souled. Depressed might be a good translation. 
 
(5) Five is help (or support or seek after) the weak. 
 
(6) Where the previous three were targeted at specific kinds of people, six pertains to every believer, be 
patient with all. Patience is a virtue, in and of itself, regardless of the object of the patience because God 
is patient (Psalm 86:15).  
 
(7) Not paying back evil for evil is because revenge is God’s job, not our job (Romans 12:19). 
 
(8) Always seeking good for everyone is also because goodness is an attribute of God. Notice, however, 
what is good for people is not necessarily what they think is good for them. 
 
(9) Always rejoice. This is a present, active, imperative verb. It’s like; I’m commanding you to keep on 
rejoicing. So joy is not something you find but something you do. And it is not some place you arrive at 
but something you keep on doing. Joy and happiness are not distinguished in the Bible, but both are a 
state of mind and spirit, not physical states of being. Physical or circumstantial joy/happiness is only 
pursuable not attainable in this world. 
 
(10) Pray without ceasing is another continual command. And like #(9) it is a mental/spiritual condition, 
not a physical activity. Paul is not suggesting they be on their knees all day, but he is urging them to be 
in communion with God all day. 
 
(11) eujcaristei √te, The giving of thanks is a another word often used for prayer. Here Paul uses it to 
describe the proper ongoing attitude of the believer. It is in contrast to pride, the satanic response which 
separates value from God. Thankfulness to God in all things gives all value to God. 
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(12) The command Do not quench the Spirit is fascinating in that it reveals that such a thing is possible. 
The Holy Spirit, given by God, is quenchable. That means I can resist what He does. For example, the 
Holy Spirit convicts me of sin (John 16:8), but that does not mean I will necessarily respond to that 
conviction by confessing my sin (1 John 1:9). 
 
(13) Do not despise prophetic utterances for us means to obey the New Testament. But for them, before 
the New Testament cannon was complete, they had to listen for prophetic utterances from God given 
through tongues or prophecy. 
 
(14) The procedure, for evaluating those prophetic utterances to see if they are from God, is outlined in 
1 Corinthians 14:6-33. Here Paul tells them to dokima¿zete, examine, or prove things. It is the word 
from which English gets the word “document.” The idea was clarified by Thomas Aquinas, who told the 
church: revelation must come from God, but it must be understood by reason (not a direct quote). 
 
(15) The point of the last half of verse 21 is to hold fast to those prophecies which you have examined 
and determined to be good. We don’t have to determine the goodness of prophecies because we have a 
complete canon of Scripture. So we just have to hold fast to them. 
 
(16) Verse 22, abstain from every form of evil, could be a continuation of verse 21, but more likely it is a 
separate principle to be understood as pertaining to all evil, not just evil prophetic utterances. ei¶douß 
has the idea of form or appearance. It is an exhortation to avoid not just what is actually evil but what a 
casual observer would consider to be evil. However, the word ponhrou, wickedness, or evil is biblical 
evil, not social evil. Society might define good things as evil (such as intolerance for homosexuality, 
abortion, Islam, and women clergy). 
 
 
Question: 
What is the best application of the sentence in 5:19-22? 

A. The Thessalonians were to welcome prophetic utterances, and examine them to be sure they were 
truly from the Holy Spirit, because the cannon of Scripture was not yet closed, and the Spirit was 
still giving revelations to people in Paul’s day. 

B.  Any teaching which is new or unfamiliar should be discussed by the church to see if it is that 
which is good. 

C. We should not disregard prophetic utterances today because they might be from the Holy Spirit. 
We should examine them to see if they are indeed from God. 

D.  All of the above. 
E.  A and B are true. 
F.  B and C are true. 
 

Answer: 
F is true, which is to say B and C are true. This passage should be applied to all new or unfamiliar 
teaching in the church. It seems from 1 Corinthians 13:8 and Revelation 22:18 that God is not giving 
more prophetic utterances today. However, God can do whatever He pleases, and if you believe He is, 
then you should follow the instructions in 1 Corinthians 14. A is incorrect because it is an interpretation, 
not an application. 
 
 
5:23 Now may the God of peace Himself sanctify you entirely; and may your spirit and soul and body be 
preserved complete, without blame at the coming of our Lord Jesus Christ. 
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5:23 Aujto\ß de« oJ qeo\ß thvß ei˙rh/nhß agia¿sai uJma◊ß oJlotelei √ß, kai« oJlo/klhron uJmw ◊n to\ 
pneuvma kai« hJ yuch\ kai« to\ sw ◊ma aÓme÷mptwß ėn thØv parousi÷â touv kuri÷ou hJmw ◊n Δ∆Ihsouv 
Cristouv thrhqei÷h. 
 
Verse 23 is another one of Paul’s magnificent benedictions. This one is significant in several ways. For 
one, this chapter (like all the other chapters in the book) ends with a view to future prophetic events. 
Specifically, Paul prays for their entire sanctification at the coming of Christ. This coming is probably a 
reference to the Rapture described in Chapter 4:13-18. 
 
Notice that this is not a sanctification the Thessalonians are to work toward. Neither is this the positional 
sanctification they had at their salvation which allowed them to become children of God (John 1:12). 
This is an ultimate sanctification, which God Himself will perform upon the believers at His coming.   
 
This is also a verse which furthers what is often called the tricotomist view of man. Here there are three 
areas of a human, all of which require sanctification: body, soul, and spirit. 
 
 
Question: 
What does it mean to sanctify you entirely in 5:23? 

A. It means we are to make our body, soul, and spirit holy before God. 
B. It means God will make us holy in heaven. 
C. It means God is in the process of making us holy now. 
 

Answer: 
B is correct. The context is our sanctification (or holiness), which God will perform at the coming of 
Christ (probably a reference to the Rapture of the church). So B best fits this passage. A is incorrect 
because the passage is about what God will do, not what we should do. C is incorrect because the 
context is about what will happen at the coming of Christ (ultimate sanctification), not what God is 
doing now (experiential sanctification). 
 
 
5:24 Faithful is He who calls you, and He also will bring it to pass. 
 
5:24 pisto\ß oJ kalw ◊n uJma◊ß, o§ß kai« poih/sei. 
 
Verse 24 is not part of the benediction, but it continues the same thought. The point is the immediate 
sanctification of the believers, which was their position in Christ at salvation, and their experiential walk 
as they matured will be their ultimate state. This not by their own efforts but by the faithfulness of God 
who called them. 
 
5:25 Brethren, pray for us. 
5:26 Greet all the brethren with a holy kiss. 
5:27 I adjure you by the Lord to have this letter read to all the brethren. 
5:28 The grace of our Lord Jesus Christ be with you. 
 
5:25 Adelfoi÷, proseu/cesqe [kai«] peri« hJmw ◊n.  
5:26 Aspa¿sasqe tou\ß aÓdelfou\ß pa¿ntaß ėn filh/mati agi÷wˆ.  
5:27 Δ∆Enorki÷zw uJma◊ß to\n ku/rion aÓnagnwsqhvnai th\n ėpistolh\n pa◊sin toi √ß aÓdelfoi √ß.  
5:28 H ca¿riß touv kuri÷ou hJmw ◊n Δ∆Ihsouv Cristouv meqΔ∆ uJmw ◊n. 
 
Paul ends the letter with three requests: 
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1. pray for us 
2. Greet all the brethren with a holy kiss 
3. have this letter read to all the brethren 

 
The second request is often given as a reason to ignore Scripture for cultural reasons. The difference 
between this verse and, say, the submission of wives in Ephesians 5 is there is no theological case made 
for using a kiss to greet one another. The verse does need to be applied, however, as to the importance of 
personal greetings. 
 
The third request shows that Paul meant for his epistles to be instruction for the whole church—
including us. 
 
 
Question: 
What does Paul mean in 5:27 when he says have this letter read to all the brethren? 

A. They were to read this letter to all the Christians they ministered to in all the cities where they 
traveled. 

B. We are to share this letter with everyone we can in the universal church. 
C. We should read this letter in the gatherings of our local churches.  
D. All of the above. 
 

Answer: 
A is correct. Paul’s instruction is for this letter to be read to everyone they ministered to. B and C are 
incorrect because they are applications, not interpretations, and the question asks for the meaning of the 
passage, which is an interpretation not an application. Therefore D is also incorrect. 


